
 אמר הקדוש ברוך הוא, אִִמרו לפני בראש השנה מלכיות זכרונות ושופרות,"
 מלכיות כדי שתמליכוני עליכם, זכרונות כדי שיבא לפני זכרונכם לטובה,

ובמה בשופר
"The Holy One, blessed be He, said: Recite before Me on Rosh 

Hashanah Malchuyot, Zichronot, and Shofarot — Malchuyot, so 
that you crown Me as King over you; Zichronot, so that your 
remembrance may come before Me for good; and with what? 
With the shofar." (Gemara, Masechet Rosh Hashanah 34b)

The Gemara introduces the three parts of the Mussaf service, and 
begins to explain the purpose of each part.  The Gemara names 
Malchuyot, Zichronot, and Shofarot each as an independent section 
of the service.  However, it proceeds to treat Shofarot as a mere tool 
of Zichronot, neglecting to provide its own independent meaning 
and explanation.  In what way, then is Shofarot an independent 
element?  And if it is independent, how can we understand the 
Gemara’s apparent subordination of it to Zichronot?
Furthermore, we do not merely recite these three 
sections — we also sound the shofar after each 
one: after Malchuyot, after Zichronot, and after 
Shofarot. If Shofarot is simply the means through 
which Zichronot operates — as the Gemara's lan-
guage suggests — why do we sound the shofar 
again after Shofarot? And why do we sound it after 
Malchuyot at all?

The answer emerges from the fact that we find 
throughout Tanach several distinct uses and pur-
poses of the shofar. First, the shofar is sounded at 
the coronation of a king — as it is said of Shlomo 
HaMelech (Melachim I 1:34): "וּתְְקַַעְְתֶּּם בַּּשּׁוֹפָָר וַַאֲֲמַַרְְתֶּּם 
 and you shall sound the shofar" "יְחְִִי הַַמֶּּלֶֶךְ שְׁׁלֹמֹהֹ
and say: Long live King Solomon." It is in this 
spirit that we sound the shofar for Malchuyot — to crown Hashem 
in His glory over all the world. As it is said (Tehillim 47:6): "עָָלָָה 
תְְרוּעָָה ה' קּבְּוֹל שׁוֹפָָר  G-d has ascended with a blast, Hashem" "אֱֱלֹהִִים ּבִּ
with the sound of the shofar" — and it is said (Tehillim 150:3): 
תֵֵּבְּקַַע שׁוֹפָָר"  Praise Him with the blast of the shofar" — and" "הַַלְְלוּהוּ 
(Tehillim 98:6): "חֲֲּצֹצְְֹרוֹת וְְקוֹל שׁוֹפָָר הָָרִִיעוּ לִִפְְנֵיֵ הַַמֶּּלֶֶךְ ה  With trumpets" "'בַּ
and the sound of the shofar, sound before the King, Hashem."

A second use of the shofar is purely as a fulfillment of a mitzvah 
— as on Yom Kippur of the Yovel year, as it is said (Vayikra 25:9): 
עֲֲּתַּבִִירוּ שׁוֹפָָר" יוֹם הַַכִּּפֻּּרִִים  שֶׁ ּבְּ בִִיעִִי בֶּּעָָשׂוֹר לַַחֹדֶֹ שֶׁ הַַׁשְּׁ רּתְּוּעָָה בַּחֹּדֶֹ  וְְהַַעֲֲבַַרְְּתָּ שׁוֹפַַר 
כָָּבְּל אַרְְצְְכֶֶם " "And you shall sound a blasting shofar in the seventh 
month, on the tenth of the month — on Yom Kippur you shall sound 
the shofar throughout your land." This is a proclamation — not 
intended to stir the people, but to consecrate the fiftieth year, declare 

the prohibition of agricultural work, and announce the return of 
property and the liberation of Jewish slaves. Similarly, the shofar 
sounding on Rosh Hashanah is a mitzvah in its own right — as it is 
said (Tehillim 81:4–5): "רָָׂשְׂאֵֵל סֶֶה לְְיוֹם חַַגֵּנּוּ. כִּּי חֹקֹ לְְיִ ּכֵּּ שֶׁ שׁוֹפָָר בַּ קְְּתִּעוּ בַַחֹדֶֹ  
ט לֵֵאלֹהֵֵי יַעֲֲַקֹבֹ ּפָּׁ  Sound the shofar on the new month, at the" ".הוּא מִִשְׁ
appointed time of our festival. For it is a statute for Israel, a judg-
ment of the G-d of Yaakob." This is the shofar of chok and mishpat 
— a mitzvah to be fulfilled. It is in this spirit that we sound the 
shofar for Zichronot — to fulfill the mitzvah of shofar as Hashem 
commanded, so that our remembrance rises before Him.

There is, however, a third purpose of shofar sounding: to awaken 
the people to teshuvah. As it is said (Amos 3:6): "עִִּבָּיר קַַע שׁוֹפָָר   אִִם יִּתָּ
 If a shofar is sounded in a city, will the people not" "וְְעָָם לֹא חֱֱֶיֶרָָדוּ
tremble?" — and it is said (Yoel 2:15): "ּשּׁוּ צוֹם קִִרְְאו צִִּבְּיּוֹן קַַדְּ קְְּתִּעוּ שׁוֹפָָר   
-Sound the shofar in Zion, sanctify a fast, proclaim an assem" "עֲֲצָָרָָה
bly." This sounding is meant to arouse people to teshuvah and to 
improve their deeds through the cry of the shofar.

It is for this third purpose that we sound the shofar once more for 
Shofarot — to declare our intent to improve our 
deeds through the shofar. And with this, the Gema-
ra's statement becomes fully clear: "Recite before 
Me Malchuyot, Zichronot, and Shofarot — Mal-
chuyot so that you crown Me as King, Zichronot 
so that your remembrance rises before Me for good, 
and with what? With the shofar." We had asked: 
this seems to describe only two things — Malchuyot 
and Zichronot.  This was based on reading the phrase 
 ,as one segment זתונורכ דכי שיאב נפלי זכנורכם לטבוה
meaning “…your remembrance may come before 
Me for good.”  But with our understanding that the 
purpose of the shofar is to inspire us to improve 
ourselves, and thereby cast our remembrance in a 
better light, we can now suggest a new way to read 

this line:  Perhaps there is meant to be a period after the word זכנורכם 
– so that line reads “Zichronot, in order that your remembrance 
come before me.”  Then a new sentence begins, containing only one 
word: "לטבוה" “for good” – meaning after we have ensured that our 
remembrance comes before Hashem, we then endeavor to enhance 
our remembrance so that it is deemed as worthy as possible.  The 
Gemara then asks, "מבוה" “with what tool can we hope to radically 
improve our remembrance?” It is to this question – of improvement, 
not remembrance -  that the Gemara offers its answer: “With the 
shofar.”   For the shofar - heard with an open heart – shakes us into 
reconsidering our ways and committing to improve, bringing out 
the best in us, and allowing our remembrance to rise before Hashem 
in its noblest form.

With this insight, we can understand the three parts of the Musaf 
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prayer as follows: Malchuyot — to crown Hashem as King; Zichronot 
— so that our remembrance rises before Him; and Shofarot — so 
that our remembrance rises before Him for good. And we sound the 
shofar three separate times — for Malchuyot, Zichronot, and Shofarot 
— because each corresponds to a distinct purpose.

We can take this approach one step further, by noting that the word 
shofar is found in three different forms, each which corresponds to 
one section of the Mussaf prayer. The first is from the root malchut 
— kingship — as in the verse (Daniel 4:24): "ְרּפַּׁ עֲֲלָָך   "לָָהֵֵן מַַלְְאּכָּ מַַלְְכִּּי יִשְִׁ
"Therefore, O king, let my counsel be pleasing to you" — corre-
sponding to Malchuyot. The second is from sh'foferet, a hollow reed 
— the shofar as a hollow vessel that channels and elevates — cor-
responding to Zichronot, the fulfillment of chok and mishpat. The 
third is from shafrirut, beauty and elegance - corresponding to the 
beautification of our deeds inspired by Shofarot, and the rising of 
our remembrance for good.

It follows that the shofar soundings of 
Malchuyot, Zichronot, and Shofarot are 
not the same. Each set of blasts carries 
its own distinct intention: the first to 
crown Hashem as King, the second so 
that our remembrance rises before Him, 
and the third so that we improve our deeds 
before Him.

Each of the three sections contains ten 
verses, and each set of ten contains three 
verses from the Torah, three from the 
Ketuvim, three from the Nevi'im, and 
one additional verse from the Torah that encompasses them all. The 
Gemara in Masechet Rosh Hashanah (32a) gives three reasons for 
the ten verses: one corresponding to the ten Utterances of Creation; 
one corresponding to the Ten Commandments; and one corresponding 
to the ten praises which begin with “הוללהו” “Praise Him!” in the 
last chapter of Tehillim.

The holy sefarim explain that these three reasons correspond to 
Malchuyot, Zichronot, and Shofarot — and to Abraham, Yitzhak, 
and Yaakob.

Malchuyot corresponds to the ten Utterances of Creation and Abra-
ham: Hashem’s Kingship results from His Creation of the world.  
Abraham was the first to promulgate belief in Hashem as the Creator 
and obedience of Him as King.

Zichronot corresponds to the Ten Commandments and to Yitzhak: 
Zichronot is comprised of two elements: our remembrance for the 
purpose of being judged, and the influence of meritorious remem-
brances to sweeten our judgement.  Yizhak’s chief trait was gevurah 
(strength), which is a coin with two sides: restrictive law  and strict 
justice on one side and the strength to obey the law on the other.  
The Ten Commandments are the fundamental laws, and are called 
dibrot – a term that connotes strictness -  and therefore express 
gevurah as well.  Finally, Yizhak himself reflects the same dichotomy: 
he embodied law and strength on the one hand, but also serves – 
through his acquiescence to be sacrificed - as the epitome of strength 

in obeying the law, a merit which stands by his descendants eternally.  
Thus, Zichronot embodies both the justice of gevurah (which is in 
turn reflected in the Ten Commandments) and the softening of justice 
in reward for strength in servitude (of which Yizhak is the leading 
example).  

Shofarot corresponds to the ten Halleluhu praises and Yaakob: The 
shofar is one of the means of praise listed among the Halleluhu 
praises, and also represents the concept of praising Hashem, as it is 
used to herald His Kingship.  Yaakob, the choicest of the forefathers, 
of whom it is said "ֹלּ קוֹל יַעֲֲַקֹב  ",the voice is the voice of Yaakob" "הַַקֹּ
represents the voicing of praise to G-d, both in his prayerful voice, 
and in his perfection of character and deed, which themselves figu-
ratively praise Hashem.

The three sections of Mussaf, and the corresponding groups we have 
enumerated also align with two addi-
tional groups of three.  The first is Torah, 
Avodah, and Gemilut Chasadim — Abra-
ham, the man of chesed; Yitzhak, who 
corresponds to Avodah; and Yaakob, 
who corresponds to Torah. The final 
triad is teshuvah, tefillah, and tzedakah 
— for the heart of teshuvah is to return 
to Hashem and crown Him over us and 
over all the world, which is the hallmark 
of Abraham Abinu. Tefillah corresponds 
to the Avodah of the korbanot — the 
quality of Yitzhak Abinu, who corre-
sponds to Zichronot. And tzedakah cor-
responds to Shofarot — our Chachamim 

teach that the vessels into which tzedakah was deposited in the Bet 
Hamikdash were known as Shofarot - as through tzedakah we improve 
our deeds — corresponding to Yaakob Abinu, who declared: "ֹוְְכֹל 
נּוּ לָָךְ ֶרֶׂ רׂשֵּׂ אֲֲעַַשְּׂ תֶּּן לִִי עַַ רׁשֶׁ ּתִּ  and of all that You give me, I shall surely" "אֲֲ
tithe to You." The structure of the sets of ten verses for each section 
is thus three groups of three, and the tenth verse in each section 
corresponds to David HaMelech, who encompasses all the qualities 
together — teshuvah, tefillah, and tzedakah as one.

And we await the shofar of Mashiach ben David, when Hashem will 
sound the great shofar — as it is foretold (Yeshayah 27:13): "ָוְְהָָיָה 
קַַע שּׁבְּוֹפָָר דּגָּוֹל  And it shall be on that day that a great" "בַּּיּוֹם הַַהוּא יִּתָּ
shofar shall be sounded" — and (Yeshayah 18:3): "ֵכְְׁשֹׁנֵי בֵֵׁי תֵֵבֵֵל וְְ  לּכָּ יֹשְֹׁ
מָָׁעוּ שְׁ רְְאוּ וְְכִִתְְקֹעַַֹ שׁוֹפָָר ּתִּ אׂשֹׂ נֵסֵ הָָרִִים ּתִּ ץ כִּנְּ  All inhabitants of the world" "אֶָרֶ
and dwellers of the earth — when a banner is raised on the moun-
tains, you shall see; and when the shofar is sounded, you shall hear." 
It is for this that we pray: "ּיּוֹתֵֵינו אׂשָׂ נֵסֵ לְְקַַּבֵּץ ֻלֻּגָּ קַַע שּׁבְּוֹפָָר דּגָּוֹל לְְחֵֵרוּתֵֵנוּ וְְ  "ּתְּ
— "Sound the great shofar for our freedom, and raise a banner to 
gather our exiles" — for then the Oneness of Hashem will be revealed 
throughout all the world, speedily in our days, amen.

 

This weeks Divrei Torah is dedicated as a Mazal Tov in honor of 

Mr & Mrs Joseph Bahari
Upon the birth of a baby girl 

May they see much Nachat from her, and all their children, Amen!
בחיק ירא אלוקים תינתן


