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Profound Divrei Torah culled from the writings of the
Gaon and Mekubal Rav Shimshon Chaim ben Rav Nachman Michoel Nachmani zy'a,
author of Sefer Zera Shimshon on Chumash and Toldos Shimshon on Pirkei Avos,
who promised that all who study his words will be blessed with an abundance of good, wealth
and honor, and will merit to see children and grandchildren thriving around their table.
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Parashat Nitzavim

When All the Children of Israel Are United
as One, They Can Be Redeemed

“Even if your outcasts are in the uttermost parts of the
heavens, from there Hashem your God will gather you,
and from there He will bring you back.” (Devarim 30:4)

The verse repeats the same idea in the expressions “from
there He will gather you” and “from there He will take
you.” Why is this repetition necessary?

We can answer this question based on the fact that
the People of Israel were exiled because of the
baseless hatred that existed among them, and
they cannot be redeemed unless harmony is the
common factor prevailing among them all.

Therefore, the verse first says, “from there He
will gather you,” in which the expression
“gather” implies bringing together elements that
are scattered and separated. By saying “He will
gather you,” it means that He will bless the
People of Israel with peace and harmony, and
they will all be gathered together as though they
were a single person. Only afterward will “from
there He take you”—that is, once they have
been gathered together and are living in harmony

with one another, as a single body, He will take
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This can be elucidated based on what we find in the Gemara
(Tractate Megillah 16a). In the Megillat Esther, we find that
when Haman returned home dejected and depressed, after
having Mordechai ride upon the king’s horse and having walked
on foot before him throughout the city of Shushan, he told his
sages and his wife Zeresh what had just happened. They said
to him: “If this Mordechai, before whom you have begun to
decay, is of Jewish descent, you will not prevail over him;
rather, fall you will surely fall before him.” Our Sages, of
blessed memory, ask regarding this verse: Why does it mention
“fall” twice?

Rabbi Yehudah bar Ilai explained that this teaches us
that Zeresh told him: “This nation is compared to dust,
and it is also compared to the stars.” This alludes to
the fact that when they descend, they fall until
they reach the dust; but when they ascend, they

reach the heavens.

We find further in the Gemara (Tractate
Berachot 4b) that the Sages explained the verse
(Amos 5:2), “She has fallen and will not rise
again, the virgin of Israel,” as follows: The verse
should be read, “She has fallen and will not fall
again. Arise, O virgin of Israel!” According to
this interpretation, if Israel has fallen so far that
it has reached the place from which it can fall
no further, then surely from this point onward
it will rise and ascend, because the Children of
Israel only descend or ascend.

Based on these two explanations, we can say
that the verse was precise in saying, “from there

that “body” out of exile and bring them out from

there. (Zera Shimshon, Parashat Nitzavim, art. 2)

When One Descends to the Level of Dust, It
Is a Sign That the Ascent Is About to Begin

“Even if your outcasts are in the uttermost parts of the
heavens, from there Hashem your God will gather you,
and from there He will bring you back.” (Devarim 30:4)

We can point out that the expression “from there” seems
superfluous, since the verse could simply have said: “Even if
your exiles are at the ends of the heavens, He will gather you,
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ends of the heavens—that is, they have descended and reached

Hashem your God will gather you.” This means
that even if Israel is exiled and scattered to the

the most distant places possible, beyond which there is nowhere
further to descend, and they are at the lowest possible level—
then “from there He will gather them.”

In other words, the fact that they are found there is itself the
sign and proof that from that point they will undoubtedly begin
to ascend, and HaKadosh Baruch Hu will gather them. For if
they have fallen to the place from which they can fall no further,
then there is no doubt that the verse will be fulfilled: “Arise,

O virgin of Israel!” (Zera Shimshon, Parashat Nitzavim, art. 2)

1931 NRXN
n1o15 1n¥Dm

731’ 12 PRP 270
5n
178Wn H15K N y7ad1
772 3nnn n7mn
ARMTONM IR X
Srxr
©v7own YK 173 y7ab1
21 n7mn
17X 12 BTAR
571 Apayayn
5K 75 y7ao:
777X 72 oD
571 pann TN
RN
91K 73 y7abs
NPIpT3n MWNRT
1”7Y TNOXR N3 T
BN *Mwn v” yrady
=k=Rb i ilii=) R e =1
12 7113 730
717w 1207 72%an
571 A

19w naw 3 y7a51
.

J1.2.%.2.0

N2°X N2 7720
P N ARSI MK R
nnn Az e Tine

511 RS 72 "oY
Smnw poya nova anbgny
o
51 12 pryy
ANSEM TN WY NOIM N33 YR
I Temw ANk AT

0°01 2% M
NS TIWW

hilvARhiaPli}
e 12 SxoMm

MY 12 ™I SR

30 nman e vpoy b33 Asne
17pa M3 WY wEIM

PRI T
mn 2

217p3 5113 01 AMoYM 1373 YRLh

511 12 9071

T WK TUR
571712 7190

wnn a11Pa 133 Ko ANYSM A3NA s


mailto:zsen@zerashimshon.co.il
http://zerashimshon.com/
mailto:mbpaskesz@gmail.com
mailto:zera277@gmail.com
mailto:yomospira%40gmail.com?subject=

A Person Must Choose the Path of Life Even When
He Is Not Yet Able to Fulfill Its Requirements

“I call upon the heavens and the earth as witnesses against you
today: I have placed before you life and death, blessing and curse;
therefore, choose life, so that you may live—you and your
descendants.” (Devarim 30:19)

Everyone asks: Why did Moshe Rabbeinu tell them, “choose life,” if

this is obvious? Surely every person would choose life rather than death!

My revered father, zatza ”l, answered this question by explaining that
the main novelty of the verse is that Moshe Rabbeinu reveals to us that
it is sufficient for a person to choose to follow the path of life—which
entails observing the Torah and all the mitzvot—in order to receive special
assistance from HaKadosh Baruch Hu. In this way, a person can turn
the concept he has in mind into reality; that is, whatever he wishes to do
in order to fulfill the requirement of following the path of life, he will

be able to accomplish with special assistance from Heaven.

And so the Gemara says (Tractate Makkot 10b): “Along the path a

person wishes to go, he is led.”

On this basis, this is what the verse means by using the specific
expression, “therefore, choose life”: “Decide to choose to follow the path
of life, which requires you to fulfill many mitzvot, even though you are
not yet able to fulfill them properly. For once you have chosen life, you
will receive special assistance from Hashem Yitbarach, through which
He will lead you along the path you desire.”

(Zera Shimshon, in Kinot, art. 6)

Parashat Vayelech

The Fact That Hashem Completed the Days of Moshe

Rabbeinu So That He Died on the Same Date He

Was Born Demonstrates That He Did Not Die as
a Result of His Own Curse

“[Moshe] said to them: ‘I am one hundred and twenty years old
today; I can no longer go out and come in. Moreover, Hashem has
said to me, “You shall not cross this Jordan.”’” (Devarim 31:2)

A Midrash Peliah, cited in the book Emek Halachah, says that with
the words “I am one hundred and twenty years old today,” Moshe
Rabbeinu meant: “On this very date I was born, and on this very date I

am to die.” Therefore, the Torah says: “Never again did there arise a

prophet in Israel like Moshe, whom Hashem knew face to face.”

We must understand the intention of this Midrash: Why did Moshe
Rabbeinu make known to them that he had been born on that very date

and that he was going to die on that date?

We can answer based on what we find in the Zohar HaKadosh, in
Parashat Behaalotecha (155b), which says that Moshe Rabbeinu had
placed his life in danger several times on behalf of Israel, yet his words
had not been accepted. On one occasion, in the midst of his anger, he
expressed his willingness to die, thereby causing a decree of death to be
issued against himself. This occurred in the episode of those who
complained because they wanted meat, when Moshe Rabbeinu said before

HaKadosh Baruch Hu (Bamidbar 11:15): “Kill me, please...”

Immediately afterward, Hashem commanded Moshe to gather seventy
elders, to whom Hashem would distribute some of the prophetic power
of Moshe. As a result, Eldad and Medad, two of the seventy elders, began
prophesying in the camp that Moshe Rabbeinu was going to die.

Based on this, one might mistakenly argue—chas veshalom—that
Moshe Rabbeinu died because of the curse he had pronounced upon
himself, thereby surrendering himself to death. But this would be a
denigration of Moshe Rabbeinu.

Therefore, the Midrash comes to reject this notion by elucidating what
Moshe Rabbeinu meant when he declared: “I am one hundred and twenty
years old today.” Moshe meant: “On this very date I was born, and on
this very date I am to die. This is the number of days I was decreed to
live from the moment I was born, and HaKadosh Baruch Hu completes
the years of the tzadikim. Thus, it is demonstrated that the reason for my
death is not the curse I pronounced upon myself in a moment of anger;
it did not cause my years of life to be shortened. For if that were the case,
why would HaKadosh Baruch Hu have completed the days of my life?
If T had indeed been deserving of having my years shortened, would not
my days, all the more so, have been shortened, preventing me from
reaching the very date of my birth? Rather, it is certainly the case that
my death is because my allotted time upon the earth has come to an end;

it is not because of the curse I pronounced upon myself.”

(See further on this subject in the words of Rabbeinu, who also elucidates
the final part of the Midrash, in which he proves this explanation from
the verse, “Never again did there arise a prophet in Israel like Moshe.”)

(Zera Shimshon, Parashat Vayelech, art. 1)
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